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MARINA PICAZO GURINA, Spaces and Times of Greek Women in 
the Classical ((Polisu. (Los tiempos de la vida de las mujeres en la 
Grecia antigua, p. 15-26) This article proposes to embark on an 
analysis based on sexual difference, of the multiplicity of the structu- 
res of timelspace in the context of the Greek Polis. In Greek cities 
women's lives were oriented towards the domestic and this spacial 
distinction was correlative with a male-defined time as characteristic 
of women (the dedication of duties related to the maintenance of the 
family unit). It is possible to trace from other time references in 
relation to the lives of Greek women whose experiences differed from 
the norm. This alternative time concept was cyclical and was marked 
by ritual and religious activities. The ritualisation of women's lives in 
the cities during the classical period suggests that women might have 
experienced the passing of time as a series of rhythms which marked 
both biological and social time. This sense of temporality might have 
been more real in their lives than the timelspace which (male) sour- 
ces of information considered as being the only one characteristic of 
women. 
MARIA ECHANIZ SANS: The Female Body as the lncarnation of 
Christ: Maria de la Visitación, the Lisbon Nun, (16th Century). (El 
cuerpo femenino como encarnacion de Cristo: Maria de la Visitación, 
la monja de Lisboa, (s. XVI), p. 27-45) This article recounts the story 
of Maria de la Visitación, a Lisbon nun in the 16th century who 
achieved a reputation of holiness by literally imitating the passion of 
Christ and whose plans for sanctity were condemned by the Inquisi- 
tion for fraud. Maria de la Visitaci6n practiced self construction 
through the means available to her by a tradition of religious piety 
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developed by women in the late middle ages. These women had 
created forms of self expression, and the expression of God, through 
the body. The bodily staging of the passion of Christ made Maria a 
strong medium between the human and the divine. This mediation 
fused her deeds and her words with public authority. The second half 
of the article attempts to explain why her body and the body of Christ 
become central issues in her story. 
BLANCA GAR/, The Road to the (~Land of Freedom,, in Marguerite 
Porete's Mirror of Simple Souls. (El camino al <<Pais de la libertadt> 
en el Espejo de las Almas Simples de Margarita Porete, p. 49-68) This 
article discusses the notion of freedom and the expressable as 
experience in the work of Marguerite Porete. Blanca Gari sees the 
need to understand freedom in Porete's work on two different but 
related levels: ccknowledge,, and <<understanding,,, which correspond 
respectively to freedom as knowledge and freedom as knowing in 
communication. The former translates the process which leads to the 
sou1 through selfknowledge and translates the progressive liberation 
of desire to the maximum experience of freedom in a mystic union; 
writing here takes on a mediating function which allows the author to 
embark on a journey of introspection. The latter translates the need 
to make this knowledge communicable in order to raise it to a level of 
consciousness through the written work addressed to male and 
female others. Only thus does Margarita's experience of freedom 
achieve full meaning in time, as it enters a dialogue with the world. 
LUlSA MURARO, Marguerite Porete, a reader of the Bible on the 
Theme of Salvation. (Margarita Porete, lectora de la Biblia sobre el 
tema de la salvacidn, p. 69-80) This article studies the interpretations 
of Marguerite Porete and Martin Luther on the theme of salvation and 
on the feeling of guilt. Both issues were of utmost importance in 
Europe during the modern age. The article begins with Porete and 
Luther's respective interpretations of the Bible and with a hermeneutic 
law -called 4he law of Lina Vannucci,,- which states that the rare 
presence of women in historical documents refers more to the re- 
presentation of things rather than to things represented, more to 
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mediations than to the reality which needed mediating, more to 
cultural codes than to the cultures these codes attempted to inter- 
pret. Marguerite Porete defends the mediating power of love in 
individual existence, a power which frees feelings of remorse and 
frees the conscience. Luther, on the other hand, who received part of 
Porete's mystical theology through the anonymous author of 
Frankfurt's Germanic Theology did not know of this liberating tea- 
ching, because the unknown author misinterpreted Porete by attribu- 
ting her theory on the mediating power of love to false free spirits. 
LU ISA MU RARO, Marguerite Porete and Wilhelma of Bohemia; ((Fe- 
male difference, almost heresp. (Margarita Porete y Guillerma de 
Bohemia; ((la diferencia femenina, casi una herejia,,, p. 81 -97) This 
article is an attempt to write the history of female difference. It starts 
off with a criticism of the current tendency in historiography which 
considers all that is precious in human history to be the work of men. 
In order to write female difference, the article suggests approaching 
two great historical figures of medieval Europe, Marguerite Porete 
and Wilhelma of Bohemia. Marguerite Poretes's book, the Mirror of 
Simple Souls, for which she was burned at the stake in Paris in 131 0, 
is available to us today. Wilhelma of Bohemia's trial by the lnquisition 
in 1300, which took place after her death, is also obtainable. The 
method in which these two figures can be brought together so that 
they illuminate each other is by reconstructing the original theology of 
Wilhelma. First we have to reach them through the interpretations 
and readings of their male and female followers in Milan. A key point 
in bringing the two together is the theory of deificatio (<<deification,,), 
which takes on different characteristics when interpreted by women 
and by men. 
BLANCA GARI: Looking into the Mirror: the Spreading and Receiving 
uf a Text. (Mirarse en el Espejo: difusión y recepción de un texto, p. 
99-1 17) The author proposes a diacronic reading of sincronic dialo- 
gues in which Marguerite Porete's work has been involved. In the first 
place she discusses the author and her world, which stresses her 
own personal reading of the courtly tradition and western theology in 
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relation to female mysticism in the 13th century. Secondly, she 
discusses the author's dialogue with the public of her time. Thirdy, as 
her work (published anonymously) was widely read in the 14th and 
15th centuries in German, Italian, French and English, Gari discus- 
ses how it might have been received in both men's and women's 
circles. The fourth and last dialogue, which bears the name afields of 
resonance)), tries to evoke the echos of discourse of the Espejo in four 
different historical contexts, from the 16th to the 20th century. 
CHIARA ZAMBONI, The Public University and Materialism of the 
Sou1 (La universidad pública y el materialismo del alma, p. 1 2 1 - 1 33) 
This text describes a revolution in living the university, by inscribing 
desire in the heart of university work, that is, the wish to do work both 
well and with passion. The structures of university negotiations slide 
then to the margins of university work. They still may have a function 
but only as support. To centre the desire for quality leads to a much 
wider notion of c<public dirnension,), which embraces both personal 
desire as much as relationships with others. These are created by, 
and based on, that desire and also on the recognition of the authority 
of those who can teach us something. To follow the desire to do 
one's own workwell is realized through practices either experimented 
or yet to be invented. Practices through which knowledge can be 
made. Only on such a pasitive basis is it possible to criticize what 
does not work. To make knowledge and evaluate or measure the 
practice -this is the only way to reform the university without refering 
to a proposal or defense of an ethic of values. Ethics is not needed 
because the knowlede of practice is the knowledge of experimented 
behaviours. This attention to practice as a mode of reforming the real 
finds correspondence in women's knowledge, which has often shown 
what it is possible to do now to live sensibly in this world, rather than 
to wait. Women's knowledge which searches in the materiality of 
existing the meaning of existence: her transcendency. 
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